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Whether or not it may be an auspicious omen, this is 
the third time it has been my privilege to address a 
graduating class of The Ohio State University. I did 
so first in 1953, then in response to the gracious invita
tion of my predecessor, President Howard L . Bevis. The 
second time, in June 1957, I appeared in the somewhat 
difficult role of a substitute for another President; and 
my appearance, I am sure, did little to assuage the 
keen disappointment of those seniors who had sought 
the services of Dwight D. Eisenhower. This year, how
ever, even at the risk of disappointing some of you, I 
invited myself to speak to this graduating class, and my 
remarks this morning are directed to you, its members. 

Lest you think mc guilty of inordinate conceit, or of 
being charmed by the sound of my own voice, let me 
explain the reason for my action. Yours is the class 
which entered the University four years ago, in the 
autumn of 1956. In the late summer of that same year, 
I, too, came to the University as a freshman—a fresh
man president. Among you, then, are the first students 
whose undergraduate degree programs were initiated 
and completed here during my administration; and for 
many of you, as I am acutely aware, this ceremony-
today will represent the last official act of the University. 

It would be unnatural surely if I did not have an 
extraordinary interest in you and in your future. In a 
very real sense, you and I have been partners in the 
pursuit of learning during these past four years. Pre
cisely how successful we have been in that pursuit, 
neither you nor I nor any other person lacking the 
gift of prophecy can determine at this moment, or 
perhaps for decades hence. The ultimate test of your 
learning experiences here is your ability to continue 
learning and growing—intellectually, emotionally, and 
morally—to the limit of your capacity. This, too, is the 
ultimate test of my efforts, and of all the men and 
women whose lives have impinged upon yours during 
your stay here. 

It is perhaps inconsiderate of me to mention the 
word "test" this morning; some of you have barely 
recovered from the rigors of examinations. Several years 
ago, at a December commencement, my good friend 
Howard Lowry suggested humorously that the best 
possible gift for the tired graduate might be a copy of 
James Thurber's book. Let Your M i n d Alone. Now the 
humor in that suggestion 1 admire and appreciate, but 
I can't help wondering whether the advice implied in 
Thurber's title is reallv necessary. In the mind of almost 
every commencement speaker there lurks the faint sus
picion that some of the young men and women before 



him may do it anyway, that they may "let their minds 
alone." He is uneasily aware of the many adults who 
seem to view the end of formal schooling as an occasion 
to stop using their heads—or to stop using them for 
anything more intellectually strenuous than nodding. 

Perhaps this is why 1 am reminded today of the ex
perience of an Ohio State University faculty member 
when he went to Michigan last year to attend an edu
cational conference. The cab driver who took him from 
the airport to the hotel quickly surmised the reason for 
his visit—cabbies are remarkably astute in such matters 
—and. after a few comments on the distinguished con
ference visitors, turned to the subject of education. "The 
way I see i t , " he said, "education's a mighty important 
thing, mighty important. I've always been sorry I didn't 
have a chance to get an education myself." Then, as he 
slopped for a light, the cabbie turned to his passenger 
in the rear and said, "I tell you, professor, I've found 
out the hard way. If you don't have an education, you 
gotta use your head!" 

It is my earnest hope today that your minds and your 
spirits have been so liberated that you will never stop 
"using your heads," thai you will continue learning and 
growing throughout your lifetime. If I seem to dwell 
unconscionably long on this familiar theme, it is not 
because I underestimate your present knowledgeable 
condition. Like many other commencement speakers, as 
John Gardner has pointed out, I am moved to do so 
because of my genuine concern for each of you as an 
individual and for the welfare of this republic. "Per
haps," as M r . Gardner says, and I quote, "many men 
will always let their talents go to waste. But the waste 
now exists on such a massive scale that sensible people 
cannot believe that it is all inevitable." 1 

Nor can sensible people reconcile their cherished 
dream of a vigorous, free, democratic society tomorrow 
with any notable increase in the waste of its most valu
able asset today. Those men and women who squander 
their talents with profligate abandon deny their respon
sibilities to our free society while claiming all the rights 
and privileges of membership. In doing so, they become, 
in effect, parasitic growths which sap the health and 
vigor of our complex political, economic, and social 
order. Such irresponsibilities are, in truth, enemies of 
a free society, dangerous in any age. The supremely 
tragic aspect of their perfidy is that the highest loyalty, 
in this context, requires only that they fulfill themselves 
as rational and moral creatures, as human beings; and 
it is only through such self-fulfillment that they can 

1 John W . Gardner, 1958 Annua] Report , Carnegie C o r p . of New Y o r k . 

realize truly happy, satisfying, and productive lives. 
Some years ago the late Dwight D. Morrow offered 

a bit of advice which I should like to pass on to you 
today. As well as I can recall, it went like this: "There 
are two kinds of people in the world—those who do 
things, and those who get the credit. Try if you can to 
get into the first group. You will find much less com
petition there." Let me assure you that you will also 
find much more happiness there. For the achievement 
of happiness is dependent in large measure upon the 
acceptance of personal and social responsibilities, or, in 
other words, upon doing the things you should do, no 
matter who gets the credit. 

It is your good fortune to graduate only a few short 
months before the dawn of a new decade which holds 
forth glittering promise for rapid economic growth and 
unparalleled prosperity. The Soaring Sixties, say certain 
economic prognosticators, will be "the decade of the 
discretionary dollar." 2 As more and more persons move 
into the jobs demanded by an expanding technological 
society—-jobs requiring higher skills and extensive train
ing—-personal income in this country will rise "furiously." 
More American families will have more spendable in
come than ever before in our history. This decade, we 
are told, will be the decade of a "high income mass 
society," the decade of the "opulent masses." Others 
call the sixties the "Tranquilizer Age." 

For some, perhaps, the sanguine predictions of lush 
economic pastures ahead may conjure up visions of a 
materialistic Shangri-La, a happy land of ease and 
abundance, with a swimming pool in every back yard, 
a helicopter on every ranch-house roof, and a four-day 
weekend in which to enjoy them. For many others, 
whose perspective is illumined by a knowledge of history 
and the hard realities of the present, the vision of an 
opulent mass society evokes both hope and fear. The 
hope is extrapolated from the knowledge that civiliza
tions do not rise to great heights so long as men are 
gripped in a brutish struggle for self-survival; isn't it 
possible, then, that when men's material needs are more 
fully satisfied, they may use their energies and intellects 
in a magnificent attempt to satisfy their spiritual needs, 
and thus lift their civilization to a new level of great
ness? 

Yet it is an historic fact that periods of unusual 
prosperity tend to breed indolence and complacency. 
This lesson of history was pointed up by John P. Curran 
in 1790 when he wrote: "It is the common fate of the 
indolent to see their rights become a prey to the active. 
2 Sanford S. Parker and Lawrence A . Mayer , " T h e Decade of the 

Discretionary D o l l a r , " Fortune, June, 1959. 



The condition upon which God hath given liberty to 
man is eternal vigilance; which condition if he break, 
servitude is ai once the consequence of his crime and 
the punishment of his guilt." 

In this powerful and wealthy nation today we seem 
prone to consider vigilance, which is the condition of 
our liberty, almost solely in terms of military and eco
nomic might. Many persons see deliverance in missiles 
and moon-shots; their heaven is a star which we shall 
reach by getting ahead of the Russians in the conquest 
of outer space. Others see salvation in a soaring Gross 
National Product, a G N P winging upward via the fabu
lous power of technological know-how. Now, no man 
in his right mind today would deny the vital importance 
of a strong defense program and a sound, vigorous econ
omy to our survival. Nor could any reasonably intelli
gent adult todav doubt that the advancement of scien
tific knowledge and continuing technological advances 
are imperative in achieving these and other means of 
defending, preserving, and enriching our American 
way of life. 

But would it not be a catastrophic error, as men 
of insight have warned, to persist in evaluating the 
"strengths of freedom" as we evaluate the "strengths 
of tyranny"? Is our reputed and widely discussed lag 
in missile development more dangerous than our very 
real lag in the development of human resources? Could 
strength in technological know-how ever compensate 
for weakness in "moral know-whv"? Are not all the 
strengths of freedom firmly rooted in the mind and 
spirit of the free, moral, and responsible individual? 

A little over a year ago, in response to a national 
magazine's query, "What worries you most about Amer
ica today?", the distinguished economist John K . Gal-
brailh replied, "The tendency to over-invest in things 
and under-invest in people." He pointed to our "mag
nificent steel plants" and our "seedy schools" as epito
mizing "this serious disproportion which we are far 
from correcting." One might also point to the magnifi
cent highways in which the 48 states of our affluent 
society in 1958 invested $39.38 per capita in contrast 
to the state institutions of higher learning in which they 
invested ft3.60, or about a third as much. Lt f me say 
at this point that no one in education questions the 
social or economic importance of steel plants and good 
highways, but many are recalling with some uneasiness 
the warning of Alfred North Whitehead: "The race 
which does not value trained intelligence is doomed." 

The prolonged under-investment in our high roads 
to trained intelligence points to a conclusion which is 

supported by other evidence. The responsibility of free
dom rests too lightly on our shoulders for our safety as 
a free people. Moreover, when "payola" is a subject 
for witty repartee; when an afternoon bridge game be
comes a perfectly good excuse for failing to exercise 
the right to vote; when even a few allegedly educated 
men and women build their lives around the question, 
"What's in it for me?"—then, indeed, it would appear 
that the most serious threat to our freedom is not an 
external one. The most serious threat is from moral and 
spiritual decadence. 

While yotM graduate in a period of unbelievable op
portunities for material abundance, you also graduate 
in an era when our survival as free men and women 
hinges on our intellectual and moral strength. Indeed, 
these are times which call for men and women of such 
intellectual and moral stature that historians may once 
again write: "Giants walked the earth in those days." 
For today man holds in one hand, as it were, the 
potential to launch out with his creative genius and 
fashion a world of more wondrous beauty than human 
kind has yet beheld—a world in which men may walk 
upright, without hunger, without hatred, without fear, 
in the common brotherhood of humanity. At the same 
time, in his other hand, he holds the knowledge and 
the material weapons with which he can reach out and 
devastate the human community wherein he dwells, but 
has never learned to comprehend to his own satisfaction. 
He has been given a choice befitting a giant—not of 
body, nor of intellect alone, but of mind and heart and 
soul. 

It is admittedly unthinkable that man should choose 
self-annihilation or servitude in preference to l i fe—tri 
umphal and ahundant. The human predicament of this 
era, however, is such that man cannot linger endlessly 
in the fearful valley of indecision. Indecision itself is 
a kind of choice. In his brilliant and biting House of 
Intellect, Jacques Barzun suggests that we are today 
"infatuated with the Dance of Death." If this is true, 
it could prove a costly infatuation. If through morbid 
fear or apathv or moral cowardice, free men fail to 
grasp the phenomenal promise of this age, they will 
have chosen the bitter fruit of its peril by default of 
responsibility. 

But. you may say, this is a gigantic challenge to all 
free men. And so it is. But it is also a challenge which 
has a particular relevance for each of you. While 
the cynic or the pessimist may question the accuracy 
of saluting you as "guarantors of our future," you and 
your counterparts throughout the country are certainly 



the best we have available in the way of "guarantors."' 
By reason of your advanced training, the intellectual 
competence you have already demonstrated, and the 
high positions you will occupy in diverse areas of influ
ence, you will have thrust upon you a profound respon
sibility for leadership in a great nation which now 
exercises world leadership. It is a responsibility shared 
bv all men and women who accept the educational op
portunities provided by our American colleges and uni
versities. Regardless of his material wealth, no graduate 
can ever repay the full cost of his college education in 
hard cash. He reduces his debt by developing and using 
his intellectual powers and his energies not merely for 
his own selfish interests but for the betterment of his 
fellow men. You, who are the graduates of a Land-
Grant institution and state university, are uniquely ob
ligated to do so. 

It was a dual concern for the dignity and worth 
of the individual and for the welfare of a democratic 
society which underlay the passage of the Morri l l or 
Land-Grant Act in which this University has its roots. 
That Act, you may recall, was signed by Abraham L i n 
coln in 1862; and it is well to remember that those, 
too, were troublesome tunes. The Union Army had lost 
a major battle which threatened the very life of the 
Republic; inflation was rampant; population was grow
ing rapidly; natural resources were being plundered; an 
industrial revolution had created urgent demands for 
new and different skills. In this milieu of political, 
economic, and social turmoil Lincoln approved the legis
lation which offered to give away a substantial part of 
our national resources in land as an investment in 
"people's colleges" and universities. It is with good 
reason that the Land-Grant Act has been termed an 
"act of faith—faith in our democratic institutions, faith 
in education, and faith in the future greatness of this 
nation." 

That faith has been, and must be, justified over and 
over again by this University and by the 68 other 
Land-Grant colleges and universities throughout these 
United States. It has been and continues to be justified 
by die research and extension and public service pro
grams which benefit directly or indirectly every citizen 
and every segment of our society. But the justification 
does and must rest primarily on the constant flow of 
responsible, highly trained men and women into the 
lifestream of this nation. Now it is your turn to enter 
this lifestream. Yours is the obligation, but more than 
that, the opportunity to revitalize it by making a con
tribution which no other person can make. Among you 

is a wide diversity of talents and aptitudes, interests 
and ambitions, motivations and capacities for growth. 
Among you, now in embryonic form, may be a Jonas 
Salk, or a Robert Frost, or a Glenn Seaborg, or a Charles 
Kettering, or a Jane Addams. But whether your con
tribution will be such that it will win public huzzahs 
and national headlines is not of prime importance. What 
is important is that you "produce the utmost that is 
in you," and that you do it for a nobler purpose than 
self-gratification. 

Your turn to accept your responsibilities and your 
opportunities has come by chance in a critical but 
fascinating period in which the already rapid rate of 
change is accelerating daily. The tempo of life is such 
that one American journalist (Thomas Griffith) has 
observed: "We are moving forward at twice the speed 
of sound and half the speed of sense." His point is, of 
course, arguable; but the explosive nature of this period 
is not. In fact, the major issues are so explosive and so 
vast that a number of your elders are presently wring
ing their hands and giving vent to emotional expressions 
of sympathy for you! "The issues are so big and the 
individual so small," they sigh. And then they add, "I 
feel sorry for the youngsters who are just starting out." 
Their sympathy, it seems to me, smacks suspiciously of 
pity and condescension, which I dislike and resent. Yes, 
of course, the issues are big. In every period of historic 
import the issues have been big in relation to the indi
vidual. They were quite big in 1776. Big issues have 
a way of presenting big opportunities to the men 
and women with the intelligence and imagination and 
courage to grasp them. 

It is conceivable that our gloomy friends who are 
sorry for you have accepted as revealed truth those 
sweeping generalizations one hears today about our 
college students and graduates. You have heard them, 
I'm sure: That you and others like you are soft and 
self-centered, only superficially moral, and apathetic or 
indifferent to social responsibility. After living and work
ing among you—23,000 of you—for these past four 
years. I must question the validity of those charges. Nor 
can I accept as valid the charge that the majority of 
you—and others like you—are so imbued with the 
philosophy of "privatism," as one prominent educator 
suggests, that you would restrict your search for a "rich, 
full life" to a search for "abundant material benefits" 
for yourselves and your families. It would be the height 
of stupidity for men and women of your potential to 
settle for a bland, spiritually empty, morally bankrupt, 
third-rate life, when a first-rate life is within your reach. 



The quest for happiness is one of the most powerful 
motivating forces in human behavior; yet it is often a 
fruitless quest because of man's imperfect understanding 
of himself and the condition of happiness. Today, says 
Eric Fromm, we define happiness as "unlimited con
sumption." But if I may paraphrase a David McCord 
epigram, show me the man whose "earning power"— 
that is, of the transient material goods—is always ex
ceeded by his "yearning power" for the eternal, spiritual 
goods, and 1 will show you the truly happy, truly rich, 
truly successful man. 

Inherent in man is an insatiahle longing for a closer 
affinity with his Creator. His "yearning for the un
knowable" emanates from a hunger of the human spirit, 
divine in origin, and it is not easily appeased. It is this 
divine restlessness of the spirit that stimulates the eter
nal uproarh of the intellect, spurs the search for answers 
to the ultimate questions, and leads, finally, if a man 
is willing, to the most precious of all freedoms. Abraham 
Hesrhel, a contemporary Jewish scholar, aptly terms it 
"liberation from the tyranny of the self-centered ego." 
Only the man who is liberated from the "tyranny of 
self" is completely 'free, completely whole. 

Much of what I have been trying to say to you this 
morning is distilled in a brief speech from a play-in
verse by a contemporary British author, Christopher 
Fry. I shoidd like to share that excerpt with you now, 
as a parting gift from me to you. For to me it represents 
an affirmation of life as against death, a poetic vision 
of the springtime of promise which lies just beneath 
the frozen surface of our winter of peril. Indeed, the 
promise exists because of the peril, which forces man 
to meet the challenge of "soul-size affairs." But to my 
little gift, which reads: 

" T h e h u m a n heart can go to t h e l e n g t h s of G o d . 
D a r k and c o l d we may be, but this 
Is no winter n o w . T h e f r o z e n misery 
Of c e n t u r i e s b r e a k s , cracks, begins to m o v e ; 
T h e t h u n d e r is t h e t h u n d e r of t h e f l o e s , 
T h e thaw, t h e f l o o d , t h e upstart S p r i n g . 
T h a n k G o d o u r l i m e is n o w w h e n wrong 
Comes u p to f a c e us e v e r y w h e r e , 
N e v e r to leave us till we take 
T h e l o n g e s t s t r i d e of soul m e n ever t o o k . 
Affairs are n o w soul size. 
T h e e n t e r p r i s e 
I s e x p l o r a t i o n i n t o G o d . 
W h e r e a r e y o u m a k i n g f o r ? " 3 

Good luck, my friends, and God bless you. 

3 Chr iMophrr F r y . A SWp of PTUAIVTI , C K f o r d U n i w n i l y Pre**. 1951. 


